MODERN GOSPEL OF INCULTURATION


By Fr. Kevin Vaillancourt





  


   In our June issue we reviewed the concept of inculturation as understood among the conciliarists. Allow me to re-cap this study so as to develop some additional points.


   Inculturation, as understood in modern liturgical parlance, is the desire to incorporate the cultural experiences of other nations and localities, even their religious practices (Christian or not), into the liturgical life of the faithful. While a melding of cultural practices does add spice to one's personal life (styles of food,unique customs, types of dress and so forth), such a concept has no place in the public prayers of the Roman Catholic Church, most especially the Holy Sacrifice of the Mass. The Mass does not need the addition of cultural "spice" in order to add to (as the innovators remark) the richness of one's "religious experience." God has provided enough "spice" through His grace already. Even though this is the case, the modernist influence, careless of all Tradition, even publicly promotes an "inculturized liturgy," favoring it because it demonstrates the "genius and culture of the different peoples". (#1204, Catechism of the Catholic Church, Doubleday edition, 1995) This new teaching is but an echo of the Vatican II document: Pastoral Constitution of the Church in the Modern World (Gaudium et Spes). 


   To sum this up: Liturgical services among the conciliarists are to be left open to adaptation of the cultures of other lands, even if these cultures, and the practices they develop, are decidedly non-Catholic. The Gospel of Diversity is being allowed to replace the Gospel of Jesus Christ. And, this "diversity" can even be sought among the pagan cultures.  "After all," the innovators say, "don't these pagan rites also demonstrate in their own way a recognition of a supreme being? Isn't this  good enough, since we all worship the same God under different forms? Can we not see that inculturated liturgies work to bring about the fulfillment of Christ's prayer for unity, even if the mode of understanding of that being differs from nation to nation?" God forgive them. 





False Ecumenism Is Natural Offshoot Of Inculturation


   Catholics faithful to the traditions of the Apostles should see inculturation as an insidious evil. It is born of the same evil roots as the heresies of Modernism and false Ecumenism. The first teachers of inculturation were Modernists through and through, and their new doctrine has corrupted the beliefs of the majority of Catholics throughout the world.


   You see, interreligious dialogue is said to be an important corollary to the study of inculturation. Before the ink was fully dry on the documents of the Second Vatican Council,  men such as H.R. Schlette (Towards a Theology of Religions), R. Panikkar (The Unknown Christ of Hinduism) and Hans Küng (Christianity and the World Religions) were developing the new ecclesiology, a modern term which, loosely translated, means "how the Church works". This new system of beliefs and practices is the practical application of the Vatican II documents which these men helped to develop. While these "theologians" do not explicitly address inculturation in any detail, they understand that the new concept of gaining converts is not to be confused with what Catholics have held in practice since the time of Christ. Instead of praying and sacrificing to bring all men to the Gospel through Baptism and conversion of heart, which conversion is necessary for salvation,  such active proselytization is now to be "discouraged among the world religions"  (Küng). Pannikar sees the possibility of a "Hindu Christianity", the melding of the "great cultures" of the East and the West. Küng, going further, explains that the role of the missionary is not that of changing the belief structure of all the nations of the world to conform to the Gospel of Jesus Christ; rather, he must now show how the Gospel of Jesus Christ can "challenge" the Buddhist, the Hindu or the Moslem, enriching his belief structure by sort of "spicing it up" with some of the Gospel sayings. Conversion of the heartis no longer needed, just an acceptance of the Gospel as one religious system among others. But, aren't the teachings of such liberal theologians was condemned? No, they have been incorporated in such a universal manner that these modernists must be completely surprised at their success.


   At the center of this discussion is the new definition of religion. It is now known as a "cultural and symbolic system which works to establish powerful and persuasive moods and motivations in the minds of each individual, which, when organized, bring order to men's lives by turning these abstract conceptions (moods and motivations) into 'factualities' -- something that is realistic to the individuals who express the abstract in an external manner." (For a full development of this see Religion by Clifford Geerts as explained by Carl F. Starkloff, S.J. in his thesis Inculturation and Cultural Systems, 1974, Georgetown University Press.) 


   Is this difficult to understand? I think it is made to be so. Here is a break-down of this modernist mumbo-jumbo: Religion, to them, is nothing more than the sum total of man's cultural experiences in the worship of God as each culture has grown to know Him, not by direct revelation, but by their own journey of discovery through developed cultural expressions. Thus each land can have its own religious rites, even several of them, according to the diversity of that land's culture. The Catholicism of the "past" rejects this, and the innovators will acknowledge this. They add that Catholics are to be pitied because for centuries they have failed to "share" in the "symbolic richness" of the world's religions through a "false notion of catholicity," a belief that only the religious customs of Rome were "good enough" for the entire world.  These innovators have been embarassed by the Catholic Church's "tough stand" (that She alone is the true religion of God Almighty) Now, they are free of this embarassment. Catholics of today have a wide vista opened to them following Vatican II. Catholics (these Modernists say) now have permission to acknowledge the good and spiritual in all religions, even  incorporating these sometimes pagan, symbolic actions in their own liturgical forms of worship. 


   Perhaps this new definition of religion can explain the fast and furious efforts of the conciliarists to introduce animistic and pagan practices into their modern liturgical experiences. Likewise it also explains how the conciliar clergy can so readily embrace all religions of the world, for if religion is just a local expression of human feelings, then any such expression is "life-giving", so long as a supreme being of some sort is acknowledged. And if it is a "Christian-based" (although non-Catholic) expression, then so much the better! It will be easier for Catholics to accept this way.





We Do Not Worship The Same God


   A chief problem with inculturation is that it breeds the heresy of pluralism. For those unfamiliar with this teaching, pluralism acknowledges the validity of all religions, making the common religious denominator to be a shared belief in a supreme being, be he called "God," or "Allah" or the like. But, as the Scriptures tell us, there is only one God, which God has revealed Himself to us, showing how we are to believe in Him and how to express that belief in only one form of worship. 


   The pluralist will say that it doesn't matter what religion a person belongs to, and that all will be "saved" no matter what religion is professed because "we all worship the same God" under different names or "manifestations". The Catholic cannot agree with this. With the coming of Jesus Christ, the Son of God and God Himself, there is only one religion in which to worship God. Our Lord gave us direct Revelation, identifying for us Who God is, what He is in Himself (three Persons in one God) and how we are to worship Him (through the Church He established). For example, anyone who does not worship God as the Trinity is not worshipping the same God, even if he or she claims to be "Christian." Likewise, anyone who develops his own form of worship other than that presented by the Catholic Church, handed down from Christ to the Apostles, is not worshipping God as He wishes to be worshipped. Yes, it does matter how we worship God and how we identify Him in our prayers! It is an error of the highest proportions to deny this teaching by adopting a pluralistic system of beliefs. If Catholics were more  convinced of this truth, then inculturation would cease making its rapid advances, and men would find peace and harmony in the acknowledgment and worship of the only True God in the only True Church.


   Now, let's put all these principles together as we review some recent events which demonstrate inculturation at work:





Courting Non-Catholics


   The farther we get from the beginning of the conciliar revolution, the more bold its proponents become. Shared pulpits, once an oddity (and never heard before the Council), are now commonplace. Modern ecclesiastics are tripping over themselves as they seek to curry favor with any and all religions. Full page advertisements have been published with the letter of the "conservative" cardinal of New York who couldn't lavish enough praise and apology for the Jews during their recent High Holy Days. Video presentations of the combined Catholic/Episcopal "pilgrimages of those respective "bishops" to Canterbury and Rome, and more are just samples of such shameful and unCatholic activities all done to express an enhancement of the respective "Christian cultures."





The "Right" To The Profession Of Any Religion


      During his trip to India, John Paul II gave open expression to the pluralistic doctrine. In doing so, he gave voice to one of the central errors of the Second Vatican Council.


   On Sunday November 7, 1999, while celebrating a conciliar service in New Delhi, India, John Paul II acknowledged in his homily that the "freedom to practice or change one's religion must be considered a basic human right." His statement was made following a  visit to the tomb of the Hindu spiritual leader, Ghandi, and during the celebration of Diwali, a major Hindu holiday. He concluded the day by attending a meeting with representatives of other religions, describing it as a further sign that Roman Catholics should seek dialogue with other faiths. 


   This public expression of the pluralist doctrine should not surprise students of the documents of the Second Vatican Council. In Dignitas Humanae (Declaration on Religious Liberty), we read in Paragraph 2:


"The Council further declares that the right to religious freedom has its foundation in the very dignity of the human person . . . This right to religious freedom is to be recognized in the constitutional law whereby society is governed. This is to become a civil right." 


Not long after this proclamation, the civil constitutions of such Catholic countries as Spain and Columbia were changed to permit the public expression of non-Catholic religions.


   If you accept this doctrine, then you've listened to the errors of the conciliarists for too long. Contrary to the above statements, the correct doctrine has often been explained by the Holy Fathers in a very authoritative manner. Here is the teaching of Pope Pius IX in the encyclical Quanta Cura (1864):


"And from this wholly false idea of social organization they do not fear to foster that erroneous opinion, especially fatal to the Catholic Church and the salvation of souls, called by our predecessor, Gregory XVI, insanity, namely that the liberty of conscience and worship is the proper right of every man, and should be proclaimed by law in every correctly established society . . . Each and every doctrine individually mentioned in this letter, by Our Apostolic authority, We reject, proscribe and condemn; and We wish and command that they be considered as absolutely rejected by all the sons of the Church." (Emphasis mine. FKV)


Pope Pius VII in his brief Post Tam Diuturnas explained that this false notion of religious liberty is heretical.


   The India statement is a blatant contradiction of past papal statements. Can we deny the notion that the conciliar church is not to be identified with the Roman Catholic Church? This love affair with inculturation leads all too many in the modern hierarchy to ignore past, yet still binding, papal directives.





Inculturation In Practice In The Vatican


   All Catholics should be familiar with the "Assisi Affair", the 1986 gathering of the leaders of most of the world's religions (including John Paul II) in Assisi, Italy, to pray for world peace, each in his own language and according to his (or her) own religious customs. In October of this year, a similar meeting took place in Rome — in the Vatican no less! L'Osservatore Romano (November 3, 1999) reports that, invoking the "spirit of Assisi", John Paul II concluded the ecumenical gathering by telling the participants that the "joy" experienced at Assisi (in 1986) has been "renewed" with this event, "close to the tomb of the Apostle Peter." Saying he was inspired with hope by the gathering of all these religious leaders, that hope "which the Holy Spirit, who calls us to widen our horizons (sic!), to look beyond our present needs and the needs of our particular communities, to the unity of the whole human family." He explained that the principle of unity of all men, a unity "blessed with each one's unique diversity of culture," will be founded on the human virtues of compassion, generosity, humility, courage and so forth. Do you see the new definition of religion  at work here?


   Would it be surprising to note that this gathering, and many more like it, spurn the infallible teaching of the Teaching Magisterium of the Church? Read what Pope Pius XI taught in his encyclical Mortalium Animos:


"Though it is easy to find many non-Catholics preaching often of brotherly communion in Christ Jesus, you will find none to whose minds it would occur to submit themselves and obey the Vicar of Christ, either as teacher or as ruler of the Church. Meanwhile, they affirm that they would gladly treat with the Roman Church, though upon the basis of equality of rights and as equals. If they could so treat, they do not seem to doubt but that an agreement might be entered into through which they would not be compelled to give up those opinions which are thus far the cause of their having wandered outside the one true fold of Christ.


   On such conditions it is clear that the Apostolic See cannot in any way participate in their meetings, and that Catholics cannot in any way adhere to or grant such aid to their efforts . . . " (Emphasis mine. FKV)


He added that " . . .  one who supports those who hold these theories and attempts to realize them, is altogether abandoning the divinely revealed religion."





Inculturation Not Just Among The Pagans


   It doesn't end there. On the last day of October, 1999, the feast of Christ the King (on the traditional calendar), it was announced that the Vatican, together with a large portion of the Lutheran Church, had signed an agreement, a Concordat, which "ended the debate of over 400 years" regarding the means by which a man comes to salvation: through faith and good works, or through faith alone. In effect this Concordat disavows the dogmatic teaching of the Council of Trent on this subject, whose decrees ended the "debate" not long after it got started. It is the Protestants who have kept trying to "debate" this issue, not the Catholics.


   Calling this "a cornerstone on the complex road to the reconstruction of full unity among Christians" (Zenit News Agency, November 3, 1999), John Paul II acknowledged the signing of the Joint Declaration on the Doctrine of Justification on October 31, 1999 in Augsburg, Germany, in the very city where Martin Luther, in 1517, nailed his 95 Theses to the door of the cathedral, challenging the Church's teaching on how a person comes to be justified — to have sanctifying grace present in his soul, which grace is necessary for salvation. The most important part of this Joint Declaration (Paragraph 15) appears below:


"We confess together that we are accepted by God and receive the Holy Spirit, who renews our hearts, makes us capable, and calls us to do good works, not because of our own merits, but only through grace and faith in Christ's salvific work."





   Before reciting the Angelus that same Sunday, John Paul II expressed his satisfaction with the Joint Declaration saying:


"This document represents a sound basis for continuing the ecumenical theological research and for addressing the remaining problems with a better hope of resolving them in the future. It is also a valuable contribution to the purification of historical memory and to our common witness."


Not once do we hear from a Catholic scholar that this Joint Declaration is the same Lutheran doctrine, just disguised under some carefully worded sophistry.  Not once do we hear how such an action is anti-Catholic and a ridicule of the dogmatic Council of Trent!


   Let's review some of this "historical memory" to discover the pain of all these centuries, a pain caused not by the Roman Catholic Church, but by Luther and his followers.





History Of The Conflict


   During the fund-raising campaign to build St. Peter's Basilica centuries ago, corruption had settled in over the selling of indulgences, and Luther had the right to complain about this. However, his solution to the indulgence issue (apart from the selling of them) was to reject the notion of the spiritual profit in good works and also to change the theological understanding of the nature of faith.


   The Protestant Reformers did not deny that justification is wrought by faith, but they defined justifying faith in a manner altogether foreign to the mind of the Church, which is also the mind of God. They taught of three different kinds of faith: 


  1) Belief in the existence of God and the historical fact that Christ was on earth, suffered and ascended;


  2) The sort of trust which is required for exercising the gift of miracles;


  3) Faith in the divine promises, both general and particular types. 


   Luther's new theological notions which distinguished several types of faith can be summed up with these definitions of general and special faith. General faith is that by which we believe that the righteousness of Christ "covers" (but never wipes out)  the sins on our souls (sort of like putting a cloak over them in order to hide them from plain sight). Special faith is that by which a man applies to himself the righteousness of the Redeemer, firmly trusting that his sins are, for Christ's sake, not imputed to him. Thus, Christ took on Himself the sins of each individual, requiring only that a person believe in this action in order to be justified (to be saved). So, as long as a man believes that Christ is the Son of God and that He died for His sins, that is enough for that person to be saved. All other revealed truths, the necessity of adherence to the Church of Jesus Christ and Her teachings, the importance of the Sacraments (especially Penance and the Holy Eucharist) after Baptism are dismissed. 


   This is a novel development of the nature of faith in relationship to pesonal sins and it transfers the seat of justifying faith from the intellect (and the necessary direct assent to revealed truths) to the will of man. Luther says that a man is sinful from birth and he can never have his sins removed. Never. They are merely masked from the Divine wrath of the Father by the cloak of Christ. The Father accepts this "spiritual deception" (the hiding of sins) for the sake of His Son, meaning His death on the Cross. Thus, a Lutheran knows that he has to believe, and believe quite boldly, for it is his faith, and that alone, not his efforts at turning from evil and accepting the revealed truths of Christ  and the Church He founded, that will bring him to salvation. Catholics, on the other hand, acknowledge that justification is the true cleansing of the soul from sin through Baptism which is preceded by a personal conversion, a turning away from sin through contrition followed by the action of being cleansed (Baptism and then absolution for sins committed after Baptism). What is more, through this justification comes sanctifying grace, the life of God Himself in the soul and the true measure of man's worthiness of eternal life. If you read Paragraph 15 of the Joint Declaration in light of the Lutheran doctrine of faith, you will see that nothing has changed in Lutheran side of this agreement. Rather, it is proposed that Catholics, trusting in their theologians and modernist leaders, should now put more emphasis on faith alone as the source of their salvation. So much for ecumenical theology and its adherence to the traditions of the Roman Catholic Church.





   As stated above, the Council of Trent clearly ended the "debate on this issue by stating definitively (and de fide) that:


"(Adults) are disposed unto justice when, excited and assisted by divine grace, receiving faith by hearing, they are freely moved towards God, believing those things to be true which God has revealed and promised." (Sess. VI, Ch. 6)





The doctrine of the Reformers was condemned in this way:


"If any one says that justifying faith is nothing else but confidence in the divine mercy which remits sin for Christ's sake, or that this confidence alone is that whereby we are justified, let him be anathema." (Session VI, Canon 12)


Clearly the matter was settled long, long ago.





When Will It All End?


Where else will inculturation take us? News reports each day seem to show us that the leaders of the conciliar church truly despise sacred Tradition in favor of their novel ideals. It is frightening to consider just how deep this new theology has penetrated the minds of modern Catholics, especially as Jubilee 2000 looms on the horizon. Let us pray and sacrifice as never before for an increase of God's grace in the minds and wills of Catholics everywhere so that they will reject these and other evils proposed by the modernist element. Let us also pray for one another so that we do not lose hope in the midst of so great a trial. We are the sons and daughters of Him who promised: "I am with you all days . . " 





This article first appeared in the December 1999 issue of The Catholic Voice, P.O. Box 130, Mead, WA 99021 USA.


