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      Since the last issue of The Catholic Voice, I have received several comments about the discussion on the true Liturgical Movement. After having run scared for the last 30+years at the thought of the modernist liturgical "reform", Catholics of the Traditional Movement have not wanted to talk much about the development of liturgical life in its proper context. Perhaps this is what the Modernists had in mind as they worked toward the subversion of the Liturgical Movement. They seem to have followed the principle: If you tell a lie long enough, pretty soon people will believe it.


   The "lie" in all this is that the Liturgical Movement had as its purpose an excessive experimentation with all liturgical action so much so that even the substance (the form) of Sacraments would (and should) be affected. This is why they kept calling their ideas a liturgical "reform". As innovators, their efforts were not toward helping the faithful understand the substance and symbolism of the prayers and liturgical actions. No, the plan was to strip the Catholic Liturgy of all that was "archaic" (aka: traditional and apostolic) or "redundant" (Prayers at the Foot of the Altar, Confiteor before Holy Communion, the Credo at Masses for a Doctor of the Church, etc.). Denuded in this way, the "reformed liturgy" was adapted by and for Protestants to make it more ecumenical. Thus, the entire spirit of the "reform" was to de-Catholicize the Mass, the Sacraments and the Divine Office. Those who wish for a "reform of the reforms" fail to recognize this.


   The worst part about all this is that since conciliar Catholics are accustomed to change -- excuse me, reform -- they will be subjected to continuous "reform" in ways that even the founding innovators perhaps did not imagine. Witness the continuous attempts of the U.S. bishops to submit a liturgy (small "l") which is gender non-specific, or the public sanction of gay "masses" with the "language of diversity". And, we haven't even begun to consider the all too numerous abuses that occur undisciplined at the local level at "children's masses", weddings, "rites of reconciliation", etc. This is all allowable under the term "reform". Perhaps now we can understand why most official documents of the conciliar church reference works done at the Second Vatican Council and after, with very little recognition that the Church enjoyed more than a 1900 year existence before that Council. Mediator Dei, the Council of Trent, Quo Primum, De Defectibus: all these and more belong to the "archaic" era and are not considered as valid in the age of the "new-apostles".





The Liturgy Of The Church Never Needed Reform


   Catholics true to their Holy Faith know that the Liturgy (capital "L") of the Church never needed "reform". It is blasphemy to think this. The American Heritage Concise Dictionary (1994 edition) defines reform in five ways. Since the practice of a dictionary is to give  definitions ranging from the most common or most frequently used to the least, a look at the definitions of this term is important, for it reveals the mindset of the "neo-reformers". 


   Reform is first defined as "to improve by correcting errors, or removing defects". Beep. Wrong definition for a Catholic to use when applied to the Mass or the Sacraments. Secondly, reform is defined as "to abolish abuse or malpractice". Again, this doesn't apply to the traditional Mass and Sacraments. Anyone who says it does is in heresy. The third definition is "to give up harmful or immoral practices". Not in the Mass and the Sacraments . . . The fourth has a chance (as far as the innovators go): "a change for the better; an improvement" -- but it is only a chance, for if we consider the substance (the form) of the Mass and the Sacraments, there is no room for improvement. The fifth definition concerns economic conditions, so we won't worry about that one.


   Conciliar Catholics, including those who wish for a "reform of the reforms", have "bought in" to the lie that a reform of the Liturgy was needed. They err grievously.





True Studies Of the Liturgical Movement


   Since we are not talking about a "reform" of the Liturgy here, perhaps Catholics of the Traditional Movement can, with greater ease of conscience, read and reflect on the writings of the popes on the Liturgical Movement. In past issues of this newsletter I have discussed Pope Pius XII's work Mediator Dei. Many traditional Catholics at least know of its existence, although very few have taken the time to read and understand it. This is too important a papal writing to be taken so lightly. The answer to the innovators was given in 1947 -- over 50 years ago-- but Catholics, clergy and lay, didn't bother to listen.


   A document of equal insight for the Liturgical Movement, and which was already beginning to answer the call for "reform", was Pope Pius XI's Divini Cultus, written in 1928. Search your favorite Catholic catalog of papal publications for the writings of Pius XI and see if you can find this one. Chances are, you won't. I have had it reprinted for all to read.


   Divini Cultus was published December 20, 1928:  a period of history that was fraught with change in it own way. Pope Pius XI's legacy to Tradition is found largely in his writings, for it is here that he taught, as a true Pastor of souls, the correct doctrine of the Church in answer to the abuses and heresies which were beginning to creep in. 


   When the Anglicans went out on their own and changed societal structure by approving the practice of artificial birth control, it was Pope Pius XI who explained in his encyclical On Christian Marriage that such practice was against the natural law first and foremost, besides also being forbidden by the Catholic Church. When the duty of parents to educate their children in the ways of God was being neglected, Pope Pius XI told Catholic parents, in no uncertain terms, that the duty to educate children belongs first to them, and not the schools. If children know little to nothing about God and His true service, it is the parents' fault if they did not raise the child in the ways of God from the beginning instead of leaving it up to Sister or Father in the parish school.


   Before those two great encyclicals were written, the pope wrote about the Liturgy -- the Cult of the Divine. By titling his  Apostolic Constitution in this way, Pope Pius XI set before us from the start his belief  that the Liturgy is not a mere community gathering, but it is an act of divine worship. He says that the Liturgy "is a sacred thing, since by it we are raised to God and united to Him, thereby professing our deep obligation to Him for the benefits we have received and the help of which we stand in constant need." Because of this, the pope writes, "there is a close connection between dogma and the Sacred Liturgy, and between Christian worship and the sanctification of the faithful". The Liturgy is not a time to bring out the "warm and fuzzies", nor to witness the musical or speaking talents of others. It is, as the pope indicates, an "eminently sacred action".





The Traditional Concept Of Liturgical Participation


   The leaders of the "reform" used as their selling point to a gullible faithful the idea of participation. As the reform progressed, Catholics were introduced to new and, in some cases, wilder forms of activity during Mass. These increased elements of distraction were justified, they said, because the faithful never really knew what liturgical action was all about.   Because they did not "participate", the people "got nothing out of" the Mass, processions, assisting at the chanting of the Divine Office. They just sat there doing nothing. So, the use of the vernacular, an Offertory procession, altar girls, eucharistic ministers -- these and more were introduced in order to get people to do more. In activity they would find "the spirit", and their services would begin to look more and more like the Protestants. This was a good thing, because ecumenism was another watchword of the reform.


   Participation in liturgical exercises was not an invention of reformers. The founding principle of the Liturgical Movement was to encourage participation, but not in the manner the reformers proposed. True liturgical participation is not so much in bodily activity as in an understanding of the rich meaning and symbolism found in the liturgical action. After that, chant, singing in choir, answering the responses of the priest during a solemn Mass are all acts of participation in the liturgical life of the Church which are designed to safeguard its sanctity and dignity, while at the same time lifting up our hearts and souls to God.


   Pope Pius XI spent most of his efforts in this writing explaining chant and liturgical music principles. His reasons were twofold: to encourage the faithful, and especially seminarians, to study and apply themselves to chant and singing in the choir or the schola, and to correct abuses in liturgical music which were present even after Pope St. Pius X wrote his encyclical On Sacred Music. The encouragement was for those who really wanted to learn what the Church meant by the Liturgical Movement; the correction for those who thought the Church was antiquated and looked with longing eyes and hearts on the activity of the Protestant churches.


    The Holy Father uses many examples of conversion which took place simply by a person's presence at the chanting of the Divine Office or a religious procession. "No wonder," he says, "then, that the Roman Pontiffs have been so solicitous to safeguard and protect the liturgy. They have used the same care in making laws for regulation of the liturgy, in preserving it from adulteration, as they have in giving accurate expression to the dogmas of the faith." He adds: "For this reason, the Council of Trent ordained that the liturgy should be expounded and explained to the faithful." Here, then, is the reason for the advancement of the reform movement. Pastors did not diligently instruct their charges in the liturgical spirit, nor did they encourage liturgical chant. If they had done this, according to the pattern laid down by the Council of Trent, the abuses would have been recognized right away, and the fervor in each parish would have safeguarded the sheep from the wolves.


   One final point: Pius XI "deplored that these most wise laws have not been faithfully observed, and therefore their intended results not obtained." Who would willingly disobey a law? The less fervent, the liturgically selfish and those whose heart is not filled with a love of God and His Church. How often have we not heard today that since such and such a decree is not an encyclical, or not solemnly promulgated, there is little or no need to obey it. What is more, transgressions are not discouraged because "it's not a mortal sin", and I won't get "excommunicated" if I do it. This spirit permeates the conciliar church, and we have to be careful we don't let some of its dust settle on us. All decrees, solemnly binding or not, are still binding in conscience under the terms "he who hears you, hears Me". (Luke 10:16) The moment we start sifting for just how far an instruction of the Holy Father is binding (infallible: yes or no?), we are walking a dangerous path. We reveal that our spirit of obedience is being lost, and we shall soon slip into the grossest of errors.


   The liturgy is the "labor of the Lord", and it is important that we perform the tasks well. Whether we are members of the clergy who perform the actions, or of the faithful who assist at them, we are all bound to give our true worship to God in the form He desires of us through His Church. Participation in this way brings the very foretaste of Heaven with all its angelic activity. Let us pray that we can understand the spirit of the Liturgical Movement more and more so that we can stop the effect the reformers have on the spiritual life of the Church.





This article first appeared in the March 1998 issue of The Catholic Voice, P.O. Box 130, Mead, WA 99021 USA.


