A TYPICAL DEFENSE: The NOVUS ORDO IS OK; IT’S APPROVED


Reprinted from the September 2002 issue of The Catholic Voice





Earlier this year, a new editio typica of the Novus Ordo Missae — the third to be produced since Vatican II — was sent to the modern bishops' conferences for translation into the various languages of the world. For centuries, the editio typica has been recognized as the official version of the altar missal as used in Rome, and was the pattern for all ecclesiastically approved publishers to use when printing a Missale Romanum. It was also the standard for all daily missals in use by the faithful, and the vernacular translations made for use in these missals (but not used in the Mass) were based on it as well. The Modernists, believing they are carrying on tradition, make use of the term editio typica when referring to the official version of the Novus Ordo Missae, but the use of this term is the only similarity to  anything the Roman Catholic Church has done in the past. Instead, the modern editio typica represents the "evolving" character of the modern liturgy since the beginning of the liturgical revolution. It is also the basis, though not a firm one, for all missals used in the modern services. 


   The editio typica of the Novus Ordo Missae is not firm because, as Cardinal Jorge Medina Estevez, of the Congregation for Divine Worship, noted at a press conference announcing the "promulgation" of the new Novus Ordo Missae, the new missal allows for some "adaptation" of the liturgy according to the circumstances of different countries. This "adaptation" is at the discretion of the bishops' conferences. Even though the new missal sets out principles which are meant to limit any liturgical divergence, the various conferences are free to make their own changes for the "spiritual good of the individual churches."


   Let's take note of a few things not discussed at the press conference announcing this new missal:


   • This is the third attempt in a little over thirty-five years to present to Catholics a form of worship that is contrary to the Holy Sacrifice of the Mass — the act of worship for Roman Catholics for many centuries. Even the Missale Romanum never went through such drastic and experimental changes


   • While liturgists will admit that the Missale Romanum used at the Tridentine Latin Masses throughout the world has gone through some adjustments since it was first promulgated by Pope St. Gregory the Great, and even a major reform under Pope St. Pius V, it is substantially the same as that used throughout the centuries by all Catholics. In fact, Pope St. Pius V, whom the Church honors as an instrument chosen by God against the enemies of the Church and of divine worship, forbade, in the Bull Quo Primum (July 14, 1570), anyone to add, or omit, or change anything in the Missal that had recently been published by him. What is more, he insisted that this prohibition to use another missal other than that which has been handed down through the centuries, and approved for use through Quo Primum, was to last "in perpetuity."


   • The Missale Romanum has been similarly protected and preserved by Popes throughout the ages, maintaining a contin-uity, or universality of worship for all Roman Catholics in every part of the world. It is a novelty of the Modernists to submit the Roman Missal to bishops' conferences to be translated into the vernacular, and to be used in the vernacular as a means of public worship. It is likewise a novelty of the Modernists to "adapt" the Roman Missal according to the "spiritual good" of the people — a notion that is far too broad, and which lends facility to every form of abuse. This "adaptation" comes about under the spirit of "collegiality," a Modernist trend that is destructive of true unity among all Catholics.


   The most important point to note, and which most Catholics — even many of the Traditional Movement — fail to make in the "promulgation" of the new missal is that, from its beginning, the Novus Ordo Missae is illegal and powerless as a form of Catholic worship. This is true because no one in the Church, not even a pope, has the power or the right to make the sweeping changes made to the Liturgy as we saw following the close of Vatican II, and still call it valid Catholic worship. No one has the power or the right to change the substance of the Sacrifice — the form of the Holy Eucharist — and still call it the Holy Sacrifice of the Mass. That the Modernists did it on their own authority, "previous decrees not withstanding" (Apostolic Constitution, April 3, 1969) is not merely an abuse of authority, but a heretical corruption of liturgical worship that must be recognized for the error it is.





Who Can Change The Mass?


The simple answer to this is that the Church may change — adapt, if you will — the prayers of the Sacred Liturgy that She Herself has instituted. However, neither the Church, nor the Pope, nor a Council, nor any other body of government in the Church, has the power or the right to change the substance — the heart — of the Sacred Liturgy. This substance of the Liturgy, as found in all the Sacraments, is the words which Jesus Christ used when He instituted them, giving them to the Apostles, and they to us. No one may change these words, which constitute the form of the Sacrament, and still claim to validly confer these Sacraments on others. This simple review of liturgical law and Sacramental Theology has been both neglected and disdained in modern times.


   In the not-so-distant past, the popes recognized their limits, and that of the Church, as regards the "updating" of the Sacred Liturgy to fit the spiritual needs of Catholics from age to age. Here are but a few examples of traditional teaching on this subject:


  • In the encyclical Divini Cultus (December 20, 1928), Pope Pius XI recognized the duty of the Church to safeguard the  substance of the Sacraments: "Since the Church has received from Christ her Founder the office of safeguarding the sanctity of divine worship, it is certainly incumbent upon Her, while leaving intact the substance of the Sacrifice and the Sacraments, to prescribe ceremonies, rites, formulae, prayers and chant for the proper regulation of that august public ministry, whose special name is “Liturgy”, as being the eminently sacred action."


  • Pope St. Pius X, writing in Ex Quo, Nono (December 26, 1910), declared: "It is well known that to the Church there belongs no right whatsoever to innovate anything touching on the substance of the Sacraments."


  • Pope Pius XII tells us in Sacramentum Ordinis (November 30, 1947): "As the Council of Trent teaches, the seven Sacraments of the New Law all have been instituted by Jesus Christ, our Lord, and the Church has no power over the 'substance of the Sacraments.'"


   But, along came the Modernists, and, playing on the ignorance of Catholics, they have proclaimed the Church has both the power and the right to change the substance of the Sacraments. Why? Where did the Church get this "new" power? The sophism in the reply is remarkable. The Modernists tell us: "Because the Pope is infallible. He has the power to change anything he wants." Gullible and ill-educated Catholics have been fooled by this sophism, and so many have accepted the Novus Ordo Missae simply because it was "approved." In fact, some of our readers have written in, asking us to take their names off our mailing list, because we, in this publication, dare criticize an "approved" liturgy. We are critical of the Novus Ordo Missae because, in point of fact, it is not the Holy Sacrifice of the Mass, nor is it a valid form of liturgical worship for Roman Catholics. No one has the power or the right to make the changes in the substance of the Mass (the words of Consecration) and, sadly, Catholics have been "worshipping" at a false liturgical ceremony for over three decades, and their faith has suffered as a result.





What Is The Substantial Form Of The Holy Eucharist?


   There is another side to the argument regarding the acceptability of the Novus Ordo Missae. It is best summarized in this way: "While we agree that the Modernists have been at work in the Church, and have forced a liturgical rite on Catholics that is bad, and even sinful, still, as it regards the Mass, it is not invalid because the substance of the Mass — the words which Jesus spoke at the Last Supper, not those added by the Church at a later time — were never changed. The substance was not changed because all that is necessary for transubstantiation to take place is that these words, This is My Body, and This is My Blood, are recited by the priest. If he uses these words, even though the rest of the Novus Ordo be bad, Christ still comes down on the altar, and the sacrifice takes place."


   While we have discussed this topic numerous times in previous issues of The Catholic Voice, and others have written detailed explanations of the incorrect assumptions expressed in the above summary (a catalog of some of these works can be obtained from: Catholic Research Institute, P.O. Box 756, Greenacres, WA 99016), it bears repeating that those who insist that the minimum words necessary for transubstantiation are those expressed in the "short form," they are incorrect, both as regards Dogmatic and Sacramental Theology. This is born true in the following examples, demonstrating that this explanation of the inadequacy of the "short form" to accomplish transubstantiation is not our opinion, but a matter of Church teaching and sacramental law. This is, by no means, an exhaustive source of references on the topic, but what is here suffices to prove our point:


   • Pope Innocent III wrote to the Archbishop of Lyons to answer an inquiry regarding the form of the Holy Eucharist, when comparing it to some of the liturgies of the Eastern rites.  Cum marthae circa (November 29, 1202 — D 415) is the reply of the Holy Father in which he states that the entire form is necessary in the Holy Eucharist because "we believe that the form of words, as is found in the Canon, the Apostles received from Christ, and their successors from them . . ."


  • The Council of Florence, in the Decree for the Armenians (November 22, 1439 — D 698) authoritatively taught that the entire form as found in the Canon of the Mass are "the words of the Savior, by which He instituted this Sacrament," and that they are the "form of this Sacrament."


  • The De Defectibus decree (Chapter VII), found in the front of every altar missal prior to Vatican II, teaches that the entire form, as found in the Canon, must be said by the priest, and if it is willfully omitted, "the Sacrament is not confected."


  • St. Thomas Aquinas, in his Summa Theologica (Part III, Q. 78, Article 1), teaches the necessity of the entire form as found in the Canon of the Mass, contrary to what some people say St. Thomas really says on this subject.


  • The Catechism of the Council of Trent, the official catechism of the Roman Catholic Church, identifies the entire form as found in the Canon as necessary for transubstantiation.


  • The majority opinions of the Doctors of the Church, saints and learned theologians before Trent all agree that the "short form" is not sufficient to effect transubstantiation.


   Therefore, on two counts, the Novus Ordo Missae is an invalid form of worship, and would never be approved for Catholics to attend. All arguments to the contrary are not consistent with the teachings of the Roman Catholic Church.U
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